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i these solemn surroundings we are gathered here 

today to invoke Almighty God, the God of Law, and 
to ask His help in the work of the courts for the 
coming year. It is, in the deepest sense, fitting and 
appropriate that we should do this. Your profession 
as members of bench and bar obliges you to the ad- 
ministration of justice according to the law of the land. 
Your dignity as reasonable men and sons of God 
oblige you to do justice according to the law of con- 
science. Your presence here to invoke the help of God 
in these duties testifies to your recognition of Him as 
the Supreme Law-giver of all. This is the threefold law 
that we honor today: The Law of God, the Law of 
Conscience and the Law of the Land. 

But it is peculiarly fitting that we should gather 
here in the name of law and justice at this moment 
of crisis in our national history. For our armies are 
now in the field all over the face of the earth. Our 
sons and our brothers and many a member of the 
legal profession are shedding their blood and risking 
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their lives in America’s cause. It is their conviction 
and our conviction that they are fighting, bleeding 
and dying in the name of law and justice. It is our 
conviction and their conviction that our enemies are 
the enemies of law and justice. And while they fight 
for justice’ sake in the far-flung corners of the earth, 
it is the solemn duty of the legal profession to protect 
and cherish the eternal principles of law and justice 
here at home. Those eternal principles are contained 
in the law of God and the law of conscience. They 
must be the basis and vivifying spirit of the law of the 
land. 


IDEALS OF LAW AND JUSTICE 


How tragic it would be, if when the war for justice 
is won, these heroes who sacrificed so much to win it 
were to return home and find that the old ideals, the 
sacred ideals of law and justice had been driven from 
their shrine. How tragic for them and for all of us, 
if, after the horrors and heroism of total war, they 
were to come back only to find that the law and jus- 
tice envisioned by the Founding Fathers of this Re- 
public—which they had fought to preserve—had per- 
ished here at home. Worst of all, how tragic if they 
found that it was the legal profession itself, the offi- 
cial protectors of law and justice, who had been their 
betrayers. 

Do you think that there is no danger of that? Do you 
not realize that the traditional harmonious unity of 
the threefold law is under attack here and now? And 
even by members of the legal profession? 

How many of our writers on jurisprudence have 
eliminated God from the courts of civil law! Last 
year there appeared a book in which sixteen repre- 
sentative American legal authorities stated the funda- 
mentals of their philosophy of law. They were not 
merely talking about the workings of the law or about 
some particular branch. They were dealing with the 
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ultimate origin of law. Only one of them gave Al- 
mighty God any place whatever in the ultimate ex- 
planation of what the law is. God was mentioned by 
one or two others, only to be dismissed. 

The law of conscience is the law of reason. As I 
understand it here, it is nothing but the natural moral 
law. It is a body of principles as to moral right and 
wrong arrived at by enlightened human reason. 

It has not escaped attack. It is fashionable now in 
some juristic circles to assert that fundamentally 
morality is merely a question of deep-seated prefer- 
ences, of native likes and dislikes, which cannot be 
justified before the throne of reason. Reason itself 
is impugned and we are told that our most cherished 
moral convictions cannot stand the test of rational 
analysis :—that blind beliefs are at the bottom of our 
thoughts. It was painful not long ago to read the 
words of a well-known judge in another jurisdiction, 
to the effect that America’s grounds for fighting this 
war are fundamentally non-rational. They are based 
on irrational faith. And he was only echoing a far 
greater judge who uttered similar sentiments con- 
cerning the last war. It is painful to read such words, 
for while the patriotism of these men is not the least 
in doubt, their ideas lead to only one conclusion: as 
far as appears to reason the enemies’ grounds for war 
are as just as ours. 

There can be no doubt about it. The law of God, 
His very existence as a person, the law of conscience, 
its power of arriving at the truth in moral matters— 
all these are under attack here at home, and in many 
influential quarters. And yet what will become of the 
law of the land if its only basis is undermined? What 
will become of it, if it is thus cut loose from its only 
unshakable moorings? What will become of the law 
of the land unless it is anchored firmly in the law 
of God and the law of Conscience? 

There was a time when the whole tradition of West- 
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ern Civilization, Catholic, Protestant and Jewish, was 
agreed as to the essential harmony of the threefold 
law. The law of the land was integrated into one sys- 
tem with the law of God and of Conscience. The 
authority of the civil ruler was valid only because 
he wielded it under God. His laws claimed the respect 
and bound the consciences of citizens because they 
contradicted neither the law of God nor the law of 
conscience. In a word the legal order was part and 
parcel of the moral order. And though perfect har- 
mony between law and conscience could not always be 
attained in the application of the law to the manifold 
needs of humanity, the ideal was there as a legal ideal. 
And a law which actually contradicted the eternal 
principle of right and justice was no law, but a species 
of violence—a brutuwm fulmen. 


ATTACKS ON GOD AND LAW 


But that harmony has been broken. The attacks 
on God and the natural law are the wedge driven be- 
tween the legal order and the moral order. No longer 
do legal philosophers look to God as to the source of 
the authority of the Iaw. No longer do they see in 
the law of the land a thing of majesty because it is 
touched with the divine. No longer do they call on 
citizens to obey the law of the land because God and 
conscience comniand it. 

On the contrary one of their spokesmen says: “We 
inhabit a deterministic world of appearance. Such 
fields as aesthetics and ethics are illusions built on 
illusions, comparable in law to presumptions based 
on presumptions. . . . They are mere vagrant by- 
products. The world of reality knows nothing of the 
good, the true, the beautiful. ... Natural law and an 
ultimate standard of justice .. . are examples of illu- 
sion on illusion.” 

And so instead of harmony there is divorce. Instead 
of moral authority there is, in the last analysis, physi- 
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cal might. We are told that the legal order must be 
divorced from the moral order; that it would be bet- 
ter, all things considered, if every word of moral 
significance were eliminated entirely from the law. 
We are told that “the law consists of the concrete 
functioning of government.” We are told to “banish 
from our professional tenets the absurd dogma ‘a gov- 
ernment of laws and not of men’.” 

Put these statements side by side with those of 
Nazi jurists and see how strikingly similar they are. 
“Law is what Aryan men consider as law” says one 
of them. And another, still more audaciously, “Law 
is that which is useful to the German people.” Our 
enemies have indeed banished the absurd dogma, “a 
government of laws and not of men.” 

To divorce the law of the land from the law of God 
and of conscience inevitably degrades it to the posi- 
tion of a mere physical force. One must choose be- 
tween physical force and moral obligation, or some 
combination of the two, if one is to find a basis for 
legal obligation. There has been an eternal contra- 
diction between the law of reason and the law of the 
jungle, between the law that is based on moral obliga- 
tion and the law that is based on physical force alone. 
Once the eternal moral law of God and of conscience 
is eliminated, physical force alone is left. From that 
point on, the mere might of the stronger group makes 
the only right there is. 

What will become of the law of the land if it is cut 
loose from its moorings? It will drift into the fatal 
vortex of lawless theories—into Communistic no-law, 
or the Nazi philosophy of force. The law of the land 
as we know it, and as this Republic has known it for 
more than 150 years, wiil be swallowed up, and in 
its place will stand force, the organized violence of 
the absolute state. 

To the busy lawyer and the busy judge it may seem 
that these considerations of a philosophical kind have 
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very little influence on the law as they know it and 
practice it in the everyday work of the courts. For 
some may be inclined to believe that ideas like these 
are merely the utterances of the lunatic fringe, the 
hare-brained radicals of the legal profession. I assure 
you that the fact is otherwise. I have been quoting the 
ideas of men highly esteemed as scholars—men whose 
names are signed to the leading articles in our great 
law reviews. 

Or it may seem to some that it makes little dif- 
ference which theory is accepted, the traditional 
unity of the threefold law, or the theory that divorces 
the legal from the moral order. Will not the courts do 
their work just the same, no matter what philosophy 
stands behind them? In the long run, they will not. 
And we have it on the highest authority that even 
in the work of daily decision, philosophy plays its 
part. Mr. Justice Frankfurter has said of modern 
legal tendencies, that “philosophic inquiry is pursued 
without apology as it becomes clear that decisions are 
functions of some juristic philosophy.” 


LEGAL AND MORAL ORDER 


And still more eloquently Justice Cardozo: “the 
genesis, the growth, the function and the end of law— 
the terms seem general and abstract, too far severed 
from realities, raised too high above the ground, to 
interest the legal wayfarer. But believe me, it is not 
so. It is these generalities and abstractions that give 
direction to legal thinking, and sway the minds of 
judges, that determine when the balance wavers, the 
doubtful lawsuit. Implicit in every decision where the 
question is, so to speak, at large, is a philosophy of 
the origin and aim of law, a philosophy which, how- 
ever veiled, is the final arbiter. .. . Often the philosophy 
is ill-coordinated and fragmentary. Its empire is not 
always suspected even by its subjects. Neither lawyer 
nor judge pressing forward along one line or retreat- 
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ing along another, is conscious at all times that it is 
philosophy which is impelling him to the front or driv- 
ing him to the rear. None the less, the goad is there.” 

But we do not need these authorities to assure us 
of the importance of ideas. Ideas count in the long 
run. What has shattered the peace of the world we 
live in? Not merely blind economic forces, but the 
clash of conflicting ideologies, of conflicting ideas as to 
the nature of man, and of God, and of right and of 
justice, and of law. Has not the great Justice Holmes 
told us: “The most far-reaching form of power is 
not money, it is the command of ideas. If you want 
great examples . . . see how a hundred years after 
his death the abstract speculations of Descartes had 
become a practical force controlling the conduct of 
man. Read the works of the great German jurists and 
see how more the world is governed today by Kant 
than by Bonaparte.” 

Yes: read the works of the great German jurists. 
Above all read Kant. There you will find the strongest 
blow that was ever delivered against the unity of the 
threefold law. It was Kant above all others who influ- 
enced modern legal thinkers, and taught them to di- 
vorce the law of the land from the law of God and 
of Conscience. 

His ideas have borne poisonous fruit, and I do not 
hesitate to say that among the sources to which the 
present Nazi doctrine can be traced, the doctrine that 
might makes right, is that fatal separation which 
Kant introduced between the legal order and the moral 
order. 

We are fighting in every corner of the civilized 
world to eradicate the fruits of that philosophy and 
others like it. Or rather, while most of us must stay 
at home, our American armies are doing the fighting— 
even unto the supreme sacrifice. What a shameful 
and ironical thing it would be if, while they lost their 
lives for the old ideal of law and justice, the legal 
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profession were to sit idly by and make no protest at 
ideas imported from the land of the enemy— ideas 
that in the long run can spell the ruin of all law and 
justice. 

It is not necessary for me to add that what I say 
of these ideas is no reflection on the integrity and 
patriotism of those who propagate them. I have no 
doubt of their patriotism. I am not crying treason. 
But my warning is none the less an actual one. I say 
that ideas like these have borne the fruit of tyranny 
in the past, and can do it again, here in our beloved 
land. The only answer to the law of force is to preserve 
intact the unity of the threefold law, the law of God 
and of Conscience and the Law of the Land. That is 
the solemn duty of the legal profession. For when 
justice and law are at stake, “You are the salt of the 
earth. But if the salt lose its savour, wherewith shall 
it be salted?” 


AUTHOR OF ALL LAW 


And now as the solemn ceremonies of the Red Mass 
proceed, all its prayers and the sacrifice itself will 
be offered to God, to beg Him to bless the juridical 
work of the coming year. Without His help, our efforts 
to administer justice or to preserve its very notion will 
be of little avail. Pray to Him, therefore, the Author 
of all truth, all justice, all law. 

And I cannot find better words in which to express 
that prayer than those of a Chief Justice of one of our 
state courts, who prayed daily as follows: 

“O God of all truth, knowledge and judgment, with- 
out whom nothing is true or wise or just. Look down 
with mercy upon Thy servants whom Thou sufferest 
to sit in earthly seats of judgment to administer Thy 
justice to Thy people. Enlighten their ignorance and 
inspire them with Thy judgments. Grant them grace 
truly and impartially to administer Thy justice and 
to maintain Thy truth to the glory of Thy Name. And 
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of Thy infinite mercy so direct and dispose of my heart 
that I may this day fulfil all my duty in Thy fear, and 
fall into no error of judgment. Give me grace to bear 
patiently, to consider diligently, to understand rightly, 
and to decide justly. Grant me due sense of humility, 
that I be not misled by my wilfullness, vanity or 
egoism. Of myself I humbly acknowledge my own 
unfitness and unworthiness in Thy sight, and with- 
out Thy gracious guidance I can do nothing right. 
Have mercy upon me a poor, weak, frail sinner, grop- 
ing in the dark; and give me grace so to judge others 
now, that I may not myself be judged when Thou 
comest to judge the world with Thy truth. Grant my 
prayer I beseech Thee for the love of Thy Son, our 
Savior, Jesus Christ. Amen.” 


Catholicism and the 
Present Crisis 


REv. Dr. JAMES A. MAGNER 


Reprinted from the Catuo.ic Review, Baltimore, Md. 


— of the world picture today cannot 

fail to be impressed with the fact that religion has 
lost much of its importance as a decisive force in the 
relationships of men and nations. 

Millions of Christians are involved in both sides 
of the present international war. It would seem that 
their common ideals, principles and objectives as 
Christians should have brought them together instead 
of apart. 

As the living voice of the Catholic Church, the 
Popes have cried out to the nations to harken to the 
voice of Christ instead of resorting to butchery in the 
solution of their problems. But the determining forces 
of decision and action have ridden rough shod over all 
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these considerations. The fact that all sides are ap- 
pealing to the justice of God or that religious freedom 
is proclaimed as an objective of victory does not alter 
the situation. 

There is nothing particularly new or sudden in this 
development. The nineteenth century was not an era 
of faith. On the contrary, the material growth of the 
industrial revolution ran far ahead of humane con- 
siderations. The expansion of nations along imperial- 
istic lines was not accompanied or sweetened by any 
comparable preaching of the Gospel. 


EDUCATION DIVORCED FROM RELIGION 


Scientific progress, far from deepening spiritual 
perceptions, has been placed on the basis of emanci- 
pation from revealed religion, even so far as to prompt 
certain leading minds to become propagandists for 
atheism. Popular education has divorced itself from 
religious instruction. And the state has taken over in 
large part the formation of minds and the charitable 
and cultural leadership that the Church once enjoyed. 

We may well be grateful that in many countries the 
brutal assaults of secular forces have largely ceased. 
But in most of the countries of Europe, brought to 
maturity by Christian culture, the Church is today in 
peril of its life, Christianity as a way of life is in 
danger of extinction, and the humanitarian principles 
of Christ have been crucified on the cross of national 
and racial hatreds. 

In the event of a peace tomorrow, next year, or ten 
years from now, will religion be in any stronger posi- 
tion than in the immediate past or even today, to exert 
a determining influence on the order of things to come? 
Will the Catholic Church, for all its strength and in- 
ternational organization, rise to meet the challenge? 

We may be sure that the various forces that have 
brought the world to its present pass and wish to 
regard the present struggle merely as an evolutionary 
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stage in the transition from ancient ideas and institu- 
tions are determined that this shall not be. 

After the war, every element for change will be striv- 
ing for world mastery. The battle lines of peace have 
already been drawn. Shall we again be left behind, 
in the position of a minority with power only to criti- 
cize or of a group faced with persecution if it dares 
to come out into the open? 

It may well be that in many respects we may have 
to start all over again. We may have to ask ourselves 
whether the spiritual purposes of our Faith have not 
become encrusted with the material barnacles of the 
world around us. We may find that in our adjustment 
to the modern world, we have allowed the spiritual 
functions of the Church to pass into the hands of the 
state of society at large, with a warped transmission 
and change of values, and to have assumed imper- 
ceptibly the outward appearance and activities that 
more properly belong to profane society. 


HAVE WE FAILED? 


Perhaps we have failed to rise to that broad and 
universal view of the human race that Christ taught 
and have allowed others to do our thinking for us, 
with strange conclusions. May we not profitably in- 
quire whether, in important respects, our outward pro- 
fessions are at variance with the substance of what 
we have really come to believe and to act upon? 

The terrible and stampeding rush of contemporary 
life, the struggle to keep up and ahead, the desire to 
maintain caste through material possessions and ap- 
pearances, have produced a great deal of nervous 
confusion even where one would expect calm and con- 
stancy. We have failed to realize that activity with- 
out purpose or direction must not be confused with 
progress. 

In our development of a temporal and material out- 
look, we have largely lost sight of the spiritual in 
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terms of the eternal. There is a widespread tendency, 
following the indications of certain American educa- 
tors, to deny all absolute values and to interpret truth, 
morality and human relations on a constantly shifting 
scale, as though general principles had no worth and 
each situation had to be taken without relation to 
anything final. 

There is much discussion of spiritual values, with 
no other meaning than emotional reactions and no 
higher thought than humane considerations. (Religious 
motivation and reverence for the mind of God have 
largely disappeared from today’s works and pomps.) 
Any work of Catholic reconstruction must take clear 
cognizance of these facts. 

On the other hand, even conquering these influences 
from the outside, we may discover certain distortions 
of truth within ourselves seriously hindering our 
personal and collective spiritual development and in- 
fluence. One of the most dangerous obstacles we have 
to face is that narrowness of spiritual view that re- 
gards religion as summed up in private, interior prayer 
and devotion. 

Victims of this illusion, and they are many, do not 
wish to be disturbed by the contemporary problems of 
morality. They dismiss considerations of social justice 
as outside the pale of religion and as nothing more than 
an offshoot of base politics. They frequently make 
a complete distinction between the ethics of business 
and politics and the demands of religion, as though, 
having said one’s prayers or contributed to a religious 
cause, there should be no further question on the part 
of Ged or man. 

Akin to this error is the substitution of a kind of 
oriental fatalism and indifference to the.things of 
earth in place of a genuinely Christian trust in Divine 
Providence and in the Will of God. The former is 
responsible for the sluggish and passive spirit that has 
allowed Christianity to be relegated to a position of 
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secondary importance in the application of social and 
cultural principles and allowed the initiative to fall 
into the hands of the enemy or into the competence 
of sheer secular forces. 


LAMENTS SPIRITUAL SUPERFICIALITY 


It is responsible also for a kind of spiritual super- 
ficiality that confuses mere loyalty to the Church with 
the fulfilment of salvation but would dread giving the 
impression to self or to others of desiring more in 
religious development or leadership. 

These negative attitudes will never win the world 
back to Christ. What is needed at this time is a prayer- 
ful attitude combined with creative thinking and cour- 
ageous action. The law of Christ is an integral com- 
pound reaching into every department of life, working 
for the complete development of the human personality, 
and logical in every detail. Weak compromises, apolo- 
getic excuses, principles at sixes and sevens will not 
do. We must set to work now, to know just where we 
stand and what we propose to do. Team work in the 
spirit of the Mystical Body of Christ will follow. 

This means deeper thought and higher standards all 
along the line. It means that the spiritual life of 
prayer and the Sacraments must result, not merely in 
the improvement of the individual, but in the Christian 
reinforcement of society. It means that the personal 
observance of the Commandments must engender an 
outlook for the betterment of mankind. 

These objectives call for careful planning. The 
foundations are not enough but must rise and expand 
through every form of intellectual and social endeavor. 
Through study clubs, forums, reading circles and the 
development of cultural traditions in the homes, the 
raising of standards in our educational institutions, a 
spirit of research and a cosmic view must result that 
will make Catholicism a form for unity, peace and 
international progress. 
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In this development, the Catholic laity have every 
right to require the utmost in inspiration and spiritual 
guidance from their clergy. They have a right to 
nothing but the best in sermons and in constructive 
indications in their reading and thinking. Unless this 
is provided in the fullest measure and supplemented 
by an ever higher appeal to those spiritual instincts 
in man that make him desire God as his supreme 
motive, we may well see an era of defection and cynic- 
ism that no victory of arms can compensate for. 


Unscientific History 


Reprinted from The CatuHo.ic GAzETTE, London 


NDER the title “Scientists Who Changed the 
Thought of the World” a former professor of 
science (Sir Walter Langdon-Brown, Emeritus Pro- 
fessor of Physics Cambridge) recently wrote a news- 
paper article of a typically misleading kind. We say 
typically, because it is one of those articles which 
contrive to convey the general impression that the 
Catholic Church by no means encourages scientific en- 
deavor, but is actually antagonistic to it; and to this 
end the article provides a supply of inaccuracies which 
would be bad enough in a senior student’s essay, let 
alone a professor’s article. 

We have to presume that some professors and some 
newspaper editors are really as ignorant as this; other- 
wise we could not presume their good faith. It is un- 
fortunate for education that they are so ignorant; for 
if these gaps be found in the teachers, what shall be 
found in the taught? The trouble with an article of 
this sort is that many thousands will read it, and will 
lap it up as a cat laps milk; though we may hope that 
many of them forget it as the cat forgets the particular 
saucer of milk—once it smells the fish. For the average 
newspaper reader has so many rival flavors on the 
menu that one of them is apt to overwhelm the other. 
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Yet even so, an article of the sort in question is apt to 
leave a vague impression of the Catholic Church being 
opposed to fact, instead of being built upon the biggest 
tacts. And for this reason we should like to see such 
articles answered swiftly and decisively in the general 
press, preferably in the paper in which they appear. 
That would be the really etiective method of combatting 
the false impression. That is why we would dearly 
like to see a well-organized Catholic Apostolate of the 
Press—which at the moment seems to be conspicuous 
by its absence. We often see the sort of article we 
complain of; but we seldom see a swift and decisive 
answer. Yet it should not be impossible to organize a 
means of handing out the true answers. The Church 
has the true answers: as in the problem of wealth in 
economics, it is a matter of distribution. All we can 
do at the moment is the next best thing and say a few 
words in answer here. 

Sir Walter Langdon-Brown begins by introducing 
Copernicus’ book on Astronomy, which will see its 
four-hundredth anniversary next year, with this re- 
markable statement: 

The work of this Polish mathematician was largely ignored as being 
contrary to the Scriptures until, some years later, it fell into the hands 
of Giordano Rruno, a renegade and turbulent monk with a passionate 
zeal for scientific truth. Bruno wandered over the length and breadth 
of Europe preaching this new doctrine and encountering opposition 
everywhere except at the court of Queen Elizabeth. Finally the Roman 
Church took up the challenge and threw him into prison for seven years. 

As he would not recant, one wintry dawn in 1600 saw him chained 


by the neck, bravely defying his accusers, marching barefoot into flames 
which, in consuming his body, lit such a candle as has never been put out. 


WorRSE THAN HOWLERS 


Now that is an insidiously misleading statement; 
worse than a schoolboy howler because it mixes up 
truth with error, which is more apt to ensnare than a 
downright lie. An uninformed reader would naturally 
get the impression that (a) the Catholic Church op- 
posed the Copernican system from the first; and that 
(b) the Catholic Church opposed Giordano Bruno be- 
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cause he asserted Copernicanism. Both these impres- 
sions would be not only false but enormously false. 

As regards (a)—the earliest opposition to the 
Copernican system came from Protestant theologians— 
from Luther and Melancthon and from the Lutheran 
astronomer Tycho Brahé. No Catholic opposition was 
forthcoming until some seventy years later, previous to 
which there had been plenty of Catholic approval. Car- 
dinal Nicholas de Cusa, for instance, a century earlier 
than Copernicus’ book, had rejected the traditional 
astronomical theories and held that the earth was nei- 
ther stationary nor the centre of the universe. It was 
not until 1615, when the Roman authorities began to 
fear (though mistakenly) that the truth of Scripture 
was being attacked, that the trouble began. This is a 
very different situation from that implied by Sir Wal- 
ter’s statement. 

Turning to point (b)—the misrepresentation here is 
worse. It is a deft (though also daft) mixture of truth 
and error. Thus, it is true that Giordano Bruno de- 
fended the Copernican system; it is true that he was a 
turbulent and renegade Dominican friar (not “monk,” 
and a professor ought to know the technical differ- 
ence); it is true that at length—after some twenty 
years and after several periods of respite—he was con- 
demned by the Roman Inquisition and handed over to 
the secular power, which burned him at the stake in 
the Campo dei Fiori in Rome. (Every Roman student 
will remember the grim statue by Ferrari, erected by 
the anti-clericals in 1889). While all this is true, it 
is quite untrue, and most unscientific, to say or imply 
that Bruno was condemned for holding or teaching 
Copernicanism. To anybody who knows what Bruno 
held and taught, to say that he was condemned for 
the Copernican theory would be really funny, were it 
not tragically false. It is like saying that the celebrated 
murderer Charles Peace was condemned by an English 
Court of Law for merely assuming various disguises. 
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Many good people today—and certainly all professing 
Christians—would be shocked at some of Giordano 
Bruno’s doctrines; as, for instance, that Christ was 
not God but only a remarkably clever magician, and 
that God and the material world are one. His passion- 
ate zeal for scientific truth, if he had it, did not prevent 
him holding the most pernicious and nonsensical error. 
It was for his Pantheism, and hence his attack on 
Christianity, that Bruno was condemned. 


VESALIUS 


Sir Walter introduces Vesalius, truly one of the 
greatest Catholic scientists who ever lived. In his book 
on Anatomy, says Sir Walter, Vesalius dethroned the 
authority of Galen; and “for this the Pope made him 
undertake a journey of penance to Jerusalem, and he 
was drowned on his way home—another martyr to 
the truth.” The last remark is a rather agile jump to 
a conclusion, even if the account were true. Actually, 
modern historical scholarship—which should appeal 
to the heart of the scientist—regards this story of a 
penitential pilgrimage as a mere invention of enemies; 
all the moré so since Vesalius himself had stated that 
he never had an opportunity of performing dissec- 
tions in Spain, where the event was supposed to occur. 
It is far more probable that the rumor from Spain 
about a dissection and the charge of atheism—found 
in a letter written at Paris in 1565—is a malicious 
fabrication against a pioneer ; especially as in Vesalius’ 
writings there is not a trace of anything heretical. Yet 
Sir Walter makes a categorical statement as if the 
matter were one of undisputed historical fact. This 
is not the scientific method. 


DARWINISM 


One more example, which is all that our space will 
permit. In dealing with Charles Darwin’s famous 
“Origin of Species” and “Descent of Man,” Sir Walter 
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conveys the impression to the uninformed reader that 
“Darwinism” is on the whole indisputably true: “al- 
though every detail of Darwin’s theory has not stood 
the test of time, the main structure remains intact.” 
Not one reader in a thousand will know the precise 
character of Darwin’s theory, nor the full title of his 
book on the Origin of Species; but the 999 readers 
have got a general impression that Darwin proved we 
are all descended from monkeys. In reality, the main 
principle of Darwin’s theory (“natural selection”) at 
most can provide a negative factor in the theory of 
evolution; it does not account for a positive cause. Dar- 
winism, moreover, has been so criticized, opposed and 
modified by scientific workers during the last century 
that we may say, to put it mildly, the experimental 
evidence does not substantiate Darwin’s claim. All 
honor to Darwin, of course, inasmuch as he was defi- 
nitely a theist; he did not let himself run into the 
absurdities of the atheist Haeckel, some of whose frau- 
dulent methods were unmasked by his fellow-scientists. 


A MAIN FACT TO REMEMBER 


One of the main faults about such an article is that 
it is misleadingly incomplete even where it is not actu- 
ally erroneous. Thus, while it is true that Darwin’s 
work—appearing at a time when circumstances fo- 
cussed public attention upon it—became known to the 
man in the street, other works more penetrating have 
since become well known to the man in the laboratory: 
notably the work of Gregor Mendel, the Catholic Abbot 
who experimented for eight years on more than ten 
thousand plants. Unfortunately Mendel’s work has not 
been popularized like Darwin’s, although Professor 
Bateson’s work on “Mendel’s Principles of Heredity” 
should not be beyond the powers of the educated gen- 
eral reader. Incidentally, we may point out that the 
“scientists who changed the thought of the world” 
number amongst them a large band of ardent Catho- 
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lics, covering the period from the year 600 to Septem- 
ber 1942. Nor is there likelihood of their decreasing. 
That is probably the most important thing to remember 
in connection with an article of the sort in question. 
What is needed in the interest of truth and real 
education is that the general reader should be ac- 
quainted with that fact. 


The Christian Resistance 


Reprinted from The Tasitet, London 


HE Protestants of Norway have scored a victory 

over Quisling and the Germans. At a moment 
when the German newspapers are being used to reas- 
sure the population of the Reich that the British and 
Americans will never be able to land in Europe, and 
that the west coast of Norway is especially well de- 
fended, the Quisling administration has been advised 
to retreat in its campaign against Norwegian nation- 
alism and Norwegian religion. The Norwegian Protes- 
tants are firmly led, by men who see clearly to the 
heart of the great issues involved, for religion no less 
than for national freedom, in this struggle with the 
aggressive paganism of modern Germany. Nearly two 
and a half years of subjection and alien cruelties have 
only stiffened the general courage of the Norwegian 
people; and when Quisling has found hireling clergy- 
men, they have enjoyed no authority or influence and 
have spoken with no moral authority. 

Nothing more surely marks out the future than this 
complete and general failure of the Germans to win 
toleration, let alone support, in the countries they 
have overrun. It was always a desperate notion, only 
possible to a man with a profound and ingrained 
contempt for the moral courage of the unarmed, but 
Hitler did apparently believe that, after preparing 
such treacheries as he prepared against the Norwe- 
gians, arriving in the middle of the night in the middle 
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of peace, the Norwegians could be harnessed to his 
wider purposes by a mixture of sugar and blows. 

Hitler seems to have had the same illusion about the 
Dutch and Belgians. In the east and south he has only 
attempted a more open and direct rule of the machine- 
gun and the whip. He had the misleading analogy 
of Germany before his eyes. There he knew how suc- 
cessfully he had silenced large minorities, and what 
a small percentage of the population he had to hold 
in concentration camps to be able to work his will 
with the rest of the country, introducing many repug- 
nant ideas among a disciplined and passive people. 
But even in Germany, among men exceedingly sensitive 
to any charge of defective patriotism and of impairing 
national unity, German Catholics and Protestants bear 
their resolute witness to German fidelity to other and 
loftier ideas than the Nazi creed. 


NEW ORDER A FIASCO 


In the occupied countries there is patriotism to 
fortify religion and religion to fortify patriotism. 
It is not surprising that the New Order propaganda 
is a complete fiasco, for it can only offer a purely eco- 
nomic appeal, by saying that the Germans will organ- 
ize work for all, which is easily believed, and that 
there will be plenty for all, about which there is more 
scepticism. 

The German man-power shortage is largely a short- 
age of policemen. The latest advertisement for youths 
of seventeen for the police battalions of the S.S. is a 
call for the service which will need to expand more and 
more rapidly to cope with its tasks inside and outside 
the Reich. National tradition, national independence 
of foreign influence, the freedom and honor of the 
Church—that these ideas are trumpet calls which 
move men and sustain them, long after adventurers 
and conquerors have wearied of the war, there is all 
history to prove. They are better cries than material 
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promises of a better social order, which are all the few 
hirelings who speak for the New Order from captive 
radio stations can put against them. 

it is an irony that, after preaching about the ex- 
cessive wealth and consequent decadence of the western 
capitalist and democratic world so loudly and so long, 
the Axis propaganda should have become increas- 
ingly materialist, asking men to abandon their na- 
tionality for greater purchasing power, and should 
be forced to leave all the moral appeal, both the call 
to voluntary sacrifice for patriotism and the idea of 
spiritual goods, to the propaganda of those they had 
accused of indifference to spiritual values. 

Because the New Order is nothing but the organiza- 
tion of German domination, and lacks moral content, 
its creators found themselves from the first impelled 
into hostility to Christianity. The New Order needs 
men who are only susceptible to the arguments of 
fear or hope at the lowest physical level. It will not 
mix with anything higher. But the very violence and 
destructiveness of the Nazis towards institutional 
religion inside and outside the Reich can only too easily 
obscure the real importance of their campaign. 

Men can easily think that Hitler’s policy happens 
arbitrarily to be anti-religious; they may think it a 
useful but uncovenanted opportunity for propaganda 
which is thus presented to them, and they may miss 
the intimate connection which exists between the 
rights of religion and the good health of states. This 
connection is particularly true and important when 
the religion in question is at once institutional, a social 
creed lived in a society, and universal, that society 
transcending national frontiers. 

It is very common for men to misunderstand alto- 
gether the breadth and depth of the reasoning which 
makes us fix as the test of a Government its attitude to 
the Church. It is true that we believe the Church to 
be a unique society of Divine origin, with inherent 
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rights arising from its nature. It is true that, so far 
from thinking, with Charles Maurras for example, 
that the Church is to be encouraged and supported 
because communities are held together and nourished 
by a common creed, we Catholics ultimately think of 
states as means to an end, and of the great end of 
human existence as religious. The human vocation is 
a religious vocation. But we ask at once what is the 
attitude of a regime to the Church, because what a 
state refuses to religion it claims for itself. We are 
concerned to see the right King on the throne not only 
because it is his place, but because thrones are not left 
vacant but are usurped. 


THE PAPACY 


The Papacy in the twentieth century is passing vis- 
ibly through the stages of a slow recovery from the 
extreme weakness and false obscurity of the eighteenth 
century. The Kings, in the confidence of territorial 
absolutism, ignored the Pope if they were Protestants, 
or made him as far as they could—and it was very 
far—into a collective chaplain. From the French Revo- 
lution we can begin to trace the upward curve again, 
as men discovered the possibilities of the total State 
and its dangers. The process was very gradual; it was 
overlaid by the prevalent faith, still very much alive, 
in a strictly secular progress. But in proportion as men 
succumbed to the fashion of thinking in terms of evo- 
lution and the future, the criticism that they were liv- 
ing on the afterglow of Christian morality, the product 
of doctrines they had abandoned as nonsense, became 
harder to meet. 

So far the misfortunes of the twentieth century have 
not brought about any general reconsideration of the 
premises of the nineteenth; perorations are still framed 
with the background suggestion that we are all people 
on a moving staircase, with whose working wicked 
men happen to have interfered. But the wicked men 
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are thought of as bad luck, not as being themselves as 
much a product of the evolutionary process as our- 
selves. The fallacy of the assumption that social evolu- 
tion was sure to be pleasant is so obvious that the 
interesting question is how it ever obtained so great a 
hold. One reason was the belief that man was the 
conscious agent as well as the final flower of the 
process, and that if it was a process which had culmi- 
nated in him, it must be one congenial to his nature. 
But the main reason was an historical one. 

These general teachings were circulated among men 
who were obviously and visibly progressing in the par- 
ticular activities on which they chose to concentrate. 
The increasing mastery of nature was visible to all, 
and in the England of Queen Victoria there was a 
steady advance in the variety of things to buy, and 
an upward movement all the time in the standard of 
living from the extreme depths which were reached in 
the first two decades of the century. This was the 
background for “Onward and Upward” perorations, 
which came the more easily to men whose first speeches 
were sermons in Nonconformist chapels. Like every- 
thing else in the history of European thought and 
feeling, the religion of Progress was only possible to 
men who thought and felt in a mould set for them by 
the religion of Christ. 

The Christian life is, of its nature, forward looking; 
it is something which comes to a tremendous climax 
for good or bad, and what is true of the great destiny 
before the individual soul is true collectively for the 
human race. The metaphor of the journey is the 
oldest in Christian exposition. Men nourished on so 
vast a hope took very easily to a highly presumptuous 
view of what they might expect to achieve in the way 
of mundane happiness, if only they knew more. 

When Pius IX isued his great declaration of 1864, 
with its syllabus of errors, the indignation and the 
derision of the unbelieving world arose from the con- 
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viction that here was a man vainly attempting to 
arrest an irresistible torrent of rapid and beneficent 
change, not a man offering a searching and a just 
analysis. But Pius IX, at the end of his life, left the 
Papacy much more a center of interest than it had been 
half a century before. The Papacy grew again as naive 
optimism declined, and as it became obvious how deeply 
embedded in questions of ultimate truth were the 
political and economic issues of the day. 

Pope Leo XIII found an audience for a series of 
powerful re-statements of Catholic teaching over a 
wide range of such questions. But the peacemakers 
of 1919 showed in their particular field a conviction 
that the science of politics could be found self-sufficient. 

It is one of the commonest truths of history that 
the unintended effects of busy actors are much more 
important than their conscious plans. Napoleon had 
an immense influence on both the present Axis Powers, 
the united Germany and the united Italy, which grew 


up after he had played the part of the man who clears 
the site. 


MORAL FOUNDATIONS 


The extreme violence, intellectual and moral, of 
Hitler and his associates, their challenging and denial 
of so much that had been taken for granted, has un- 
covered the moral foundations of European order, and 
has shown how that order does not rest on anything 
less ultimate than a moral, and religious, view of 
human nature, and the purpose and destiny of the 
human life. It is from that belief that States, in their 
turn, derive the rights which are being outraged today. 

Politically speaking, the great importance of the 
First Commandment is that it fixes and places beyond 
the reach of politicians a doctrine about what man is. If 
that is not done, no limit can be set to the steady policy 
of state encroachment on human life, a continual 
aggression by which men are conditioned to fit the 
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policies and purposes of states instead of states being 
kept as a means to a human end. 

The Nazis give us a very clear object lesson in such 
conditioning, as it sets in as soon as statesmen claim 
it as part of their province to lay down the ultimate 
end for which human life is to be lived. But just the 
same thing was happening, in a fashion less violent 
and less menacing to the rest of the world, when poli- 
ticians of the Third Republic in France, for example, 
sought to inculcate through the educational machinery 
of the state a particular secular point of view, and to 
make the next generation of a definite predetermined 
type. 

The question is so real because education has to aim 
at something definite, has to seek one formation rather 
than another. The young are, by the nature of their 
state, awaiting an impress. When we ask, as the most 
important question about a Government, what atti- 
tude it takes to the religious education of the young, 
we are really asking whether the statesmen in that 
state have a true and modest idea of the limits of their 
office, or whether, as is now so common, they set no 
bounds to what they may do as the instruments and 
exponents of the public will. 

In the Europe of tomorrow there will, in all proba- 
bility, be a wide variety of constitutions, because con- 
stitutions ought to vary; they ought to be the formal 
articulation of national character, and national char- 
acters, even among peoples like those who make up 
Europe, who belong to a recognizable common civiliza- 
tion and type, differ profoundly, and persist in their 
difference through the centuries. But there will be 
one great mark of a wholesome constitution: that 
under it the educational training of the young will not 
be thought of as a state activity parallel to the pro- 
vision of battleships or the production of specialized 
types of state service like naval officers. It will be 
thought of as a field in which the function of the gov- 
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ernment is to provide facilities and machinery for some- 
thing which is an extension of the home—the teach- 
ers, the agents of the parents—and there will be no 
question of the right of Christian parents to Christian 
schools giving to the next generation of Christians a 
formation and standard of right and wrong which 
statesmen will have to accept and respect, instead of 
seeking, as Hitler seeks, to impose standards more 
convenient and agreeable to themselves. 


Mother and Home in the 
Post-war World 


REV. EDWARD QUINN 
Reprinted from The Catuo.ic Times, London 


[FADING articles, particularly, must be understood 


as reflecting not only the editorial view, but also 
an outlook which has either been so widely adopted 
that it may be considered official or which will soon be 
generally accepted and thus become a predominant 
influence in shaping the policy of a democratic govern- 
ment. 

When, therefore, on Saturdzy, August 22, it was 
maintained editorially in the Times, (London) that 
an extension of such war-time features as communal 
feeding, créches and nursery schools would be neces- 
sary in the post-war world, in order to allow women 
to play a greater part in the national life, it may be 
taken that this represents the trend of opinion amongst 
a significant number of our fellow-countrymen and is, 
therefore, a not inaccurate forecast of the social or- 
ganization of England after the war. In other words, 
what was meant as an exceptional provision to meet 
the extraordinary needs of the most complicated of 
all wars is being made an essential part of the normal 
system of peace-time society. 
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So long as it remained exceptional no principle was 
involved, for the main and contrary theory was 
respected. Now, however, a new theory is gaining 
ground and looks like receiving official sanction, a 
theory which is at once opposed to Christian teaching 
about the family and to the principles of natural law. 

It is impossible to repeat the whole of a Times leader 
here and, at the risk of seeming to judge by quotations 
considered apart from their context, I must be content 
to point out the main assertions. These, however, are 
perfectly clear. It is an obvious presupposition that 
“the future of communal feeding as a permanent fea- 
ture of our social organization depends partly on the 
conception that may ultimately prevail of the part 
to be played by women in the life of Britain.” The 
writer then recalls that “the preparation of family 
meals,” amongst other things, deprived married wo- 
men before the war of energy and leisure for activities 
beyond the care of home and children, “or even of the 
full opportunity to develop that understanding and 
companionship within the home which should be the 
essence of harmonious family life.” He concludes 
that, if women are to play a greater part in the national 
life, “an extension of facilities for communal feeding 
is an essential part of a general scheme which includes 
the provision of créches and nursery schools.” 

Is it too much to say that this article visualizes a 
social order in which the majority of women are oc- 
cupied with the greater part of their energies and for 
the most of their time in tasks other than those of 
caring for small children and running a household? 
Communal feeding cannot but mean eating away from 
home, both for the former cooks and those for whom 
they were accustomed to provide food. What has 
hitherto been exceptional becomes the general rule. 
And créches and nursery schools are to be provided 
for the very young children, in order to release for 
other activities the masses of married women who 
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could not afford a special nursemaid. (It would not 
perhaps be unjust to add to this evidence the testimony 
of less distinguished newspapers to the increased pro- 
letarianization, which makes it very difficult for the 
leisured few either to hold on to their wealth or to 
find anyone willing to undertake their domestic work.) 

All this is in flagrant contradiction to Christian 
teaching, which looks with favor on those exceptional 
women who make the fullest use of God’s gifts beyond 
the limits of home and family, but which asserts that 
the normal place of woman is precisely in the home 
and that her natural function is that of motherhood 
and all that is associated with it. It would perhaps be 
unjust to read into the Times leader the implication 
that marriage itself is exceptional, but it certainly 
gives a handle to those who hold that the birth and 
education of children are not by any means the primary 
end of matrimony. 

We who hold the contrary are therefore driven to 
assert it and to bring out the implications which are 
opposed to this leading article. Since the most general 
Christian teaching is involved, together with principles 
of the Natural Law, we must go beyond asserting our 
rights as Catholics and insist on our fellow country- 
men maintaining the Christian character and the 
rational order of the society for which we are fighting. 

Outside the abnormal conditions of war, therefore, 
the married woman needs the quietude of a home and 
the security of her husband’s earnings in order to 
give birth to children, with the minimum of hardship 
and the maximum security for her own life and health 
and that of the child. That function, from the nature 
of things, she cannot delegate. Afterwards she, more 
than the father, is called to direct the child in its first 
contacts with life and, even if she is able to employ 
a nurse, she must supervise the child’s training in a 
way that would be quite impossible if it were placed 
in a créche or nursery school with scores of others. 
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It is, moreover, in the most perfect accordance with 
the dignity of human personality and the diversity of 
human nature that the child should be allowed to 
acquire the special characteristics of its own family 
rather than be formed under the general influence of 
a professional type. It is a natural consequence of 
this that the mother should supervise the home and 
either arrange for the cooking to be done there or 
do it herself. 

This, too, is called for by reason of humanity’s 
craving for family diversity. The man who complained 
of missing “mother’s apple pie” was not only ex- 
pressing a bodily craving; he was bearing witness 
to a metaphysical truth. Not that any woman should 
be compelled to perform menial tasks which have 
been rendered unnecessary by the advance of technical 
science. She may certainly use the latest labor-saving 
devices in cooking and in keeping her home clean and 
she ought to be aware of the most effective hygienic 
aids both for herself and the children she will bear. 

Aided by these devices and after fulfilling her pri- 
mary function, woman will then be all the better 
equipped to fulfil the secondary purpose of matrimony, 
which should certainly be “the essence of harmonious 
family life,” namely “understanding and companion- 
ship within the home.” 

I have called attention to this leading article not 
so much for what it actually says as for the tendency 
it undoubtedly represents. We have been dangerously 
quiet hitherto, while those who care less about winning 
the war than about the system they intend to give 
society after it, have been disseminating (far be- 
yond the limited circle of Times readers and in more 
popular style than its editorials) these views, which 
are subversive both of Christian principle and the 
natural order of society. We must maintain, therefore, 
in season and out of season, that while we readily ac- 
cept the sacrifices and the exceptional regulations of 
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war-time, we are only prepared to continue into a 
peace-time world those new arrangements which are 
in accordance with Christian teaching and correspond 
to the fundamental requirements of a human nature. 


Some Things New and Old 


SACRAMENTS 


What is the difference in the teaching on the Sacra- 
ments as between the Catholic Church and the Epis- 
copal Church? 

The Catholic Church teaches that there are seven 
Sacraments instituted by Christ. These are Baptism, 
the Eucharist, Confirmation, Holy Orders, Matrimony, 
Penance, Extreme Unction. 

The teaching of the Anglican Church regarding the 
number of Sacraments is not always easy to follow. 
One has to distinguish between what is the official 
teaching of any organized body, and what any indi- 
vidual member of that body may teach as his own per- 
sonal point of view. The official teaching of the Angli- 
can Church, so far as one may discover, is to be found 
in the Catechism of the Church of England, a part of 
the Book of Common Prayer. The question asked is: 
“How many sacraments hath Christ ordained to His 
Church?” And the answer is: “Two only, as generally 
necessary to salvation. That is to say, Baptism and 
the Supper of the Lord.” In other words, the Anglican 
Catechism teaches its neophytes that Baptism and 
the Eucharist are necéssary to salvation. 

As far as it goes that is a sound position. Because 
not all the Sacraments are necessary to salvation. Some 
Catholics never receive the Sacrament of Holy Orders, 
and some other Catholics never enter into the Sacra- 
ment of Matrimony. But where the Anglican formu- 
laries go wrong is in stating that the other Sacraments 
are but a corrupt following of the Apostles, and that is 
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obviously contrary both to Catholic tradition and his- 
tory. 


EVENING MASS 


Is it forbidden for Mass to be celebrated and Holy 
Communion to be received after mid-day? 

The general rule of the Church is that Mass shall not 
be celebrated after mid-day, though the rubrics of the 
Missal indicate that on certain days of the year Mass 
is to be celebrated after None, which would imply some 
time in the afternoon. But generally speaking, the 
rule is as stated above, although in exceptional circum- 
stances Holy Communion may be given at any hour of 
the day or night as Viaticum. 

But the Holy See, as the guardian of the Sacraments 
of Holy Church, may and does dispense from the gen- 
eral rule. An instance of this is the dispensation which 
the Sacred Congregation of the Sacraments has 
granted to the Archbishop of New York, who is Mili- 
tary Vicar, which permits Mass to be celebrated in 
the afternoon and evening for the personnel of the 
armed forces of the United States. 

This special privilege is guarded by rigid restric- 
tions, so that there may be no danger of laxity or irrev- 
erence. Mass may be said only for the benefit of those 
members of the services who are unable to attend 
morning Mass. Both the celebrant of the Mass and 
those who intend to receive Holy Communion must 
observe a prescribed fast of four hours from solid 
foods and one hour from liquids. 

Normally this dispensation granted by the Holy 
See can be used only on weekdays and holy days of obli- 
gation. But in those posts of the services where a seven 
day schedule is followed, and it is not possible for the 
Catholic service men to attend Mass on Sunday morn- 
ing, afternoon or evening Mass is permitted for those 
unable to attend the Sunday morning Mass. 

In Austria the Holy See has granted permission for 
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priests to receive Holy Communion daily and the laity 
once a week during the afternoon. This is to offset the 
Nazi orders which prevents priests, seminarians and 
religious attending church during the morning hours, 
when they are obliged to carry on at civilian work. 


POLISH BISHOPS INTERNED 


Is it possible to get any idea of the position of the 
Catholic Church in Poland, and of what has happened 
to the Polish Bishops? 

According to the latest information received, seven 
of the Polish dioceses have been liquidated by the 
occupying Power. These are: Poznan, Gnesen, Wlo- 
clawek, Plock, Pelpin, Lodz and Katowicz. The Bishops 
of these dioceses were deported and almost all of the 
clergy sent into exile or imprisoned. The information 
is that many of the clergy were executed by the Ges- 
tapo, while numerous churches have been closed or 
given over to secular uses. 

The Bishops known to be in concentration camps 
are: Bishop Fulman of Lublin; Bishop Wetmanski of 
Plock; Bishop Kozal of Wloclawek. Bishop Geral, Aux- 
iliary of Plock, is imprisoned at the concentration 
camp at Oranienburg, near Berlin. The Archbishop 
of Polck, Most Rev. Anthony Nowoiejski, died in July 
1941 after mistreatment by the invaders. 

Of the 825 priests of the Archdiocese of Poznan, 86 
were executed and 451 arrested and deported to con- 
centration camps. Of the 30 churches and 47 chapels, 
which served the Catholic population of 300,000 in 
the Archdiocese of Poznan, only two churches were 
allowed to stay open. 








